Crafting a World of Conversation

TEXT #1: Rabbi Jonathan Sacks, The Dignity of Difference, p. 64-65

Truth on earth is not, nor can be, the whole truth. It is limited, not comprehensive;
particular, not universal. When two propositions conflict it is not necessarily because
one is true the other false. It may be, and often is, that each represents a different
perspective on reality, an alternative way of structuring order, no more and no less
commensurable than a Shakespeare sonnet, a Michelangelo painting or a Schubert
sonata. In heaven there is truth; on earth there are truths. Therefore, each culture

has something to contribute. Each person knows something no one else does. The
sages said: 'Who is wise? One who learns from all men- 'The wisest is not one who
knows himself wiser than others: he is one who knows all men have some share of the
truth, and is willing to learn from them, for none of us knows all the truth and each of us

knows some of it.

1. Rabbi Sacks wrote this text before we had such phrases as "fake news"” or
"truthiness." Is he correct that there are indeed multiple truths on earth?

2. Can you think of situations in which he could be proven wrong, or in which
people might argue for "multiple truths” when you're pretty sure there's

only one? Or vice versa?

TEXT #2: Likutei Moharan, Part |l 8

And even though rebuke is a great thing and it
is incumbent upon each Jew to rebuke his
friend when he sees him acting in a way that is
not allowed...even so not everyone is able to
rebuke. As Rabbi Akiva said, "l would be
surprised if there is a person in our generation
who is able to rebuke." And if Rabbi Akiva said
this about his generation, all the more so today.
Because when one rebukes who is not able to
rebuke, then one will not be able to receive his
rebuke and he causes a putrid smell in the
souls that hear his rebuke. Because by means
of his rebuke, he [actually] arouses the nasty
scent of the bad actions and bad qualities in
those he rebukes.
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1. First, explain this text in plain language. What does it mean?
2. More specifically, what types of people are "not able to rebuke”?
3. In general, are you “able to rebuke”? Are there certain arenas in which

you’re not?

4. What's the connection with rebuke and smell? Why that sense, not others?
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TEXT #3: Eruvin 13b:10-14

Rabbi Abba said in the name of Shmuel, For three TR AT ANy
years, the House of Hillel and the House of DY WY IRINY 1R KaX "N
Shammai argued. One said, "The halakha is like DNIX 1770 "2 WM p'Tm
us,' and the other said, 'The halakha is like us.' A NO70 DMINIX 17701 INIMD Nd'7n
heavenly voice spoke: "These and these are the 17X NONKI 717 N2 NRY' 1NIND
words of the living God, and the halakha is like the n2701 [N DN D'NYR MAT NI
House of Hillel." MQT 17X 17RY INKRN DI N"D
n"2 137 NN 151 DN D'N7R
A question was raised: Since the heavenly voice ['NIIY 1191 [NIND D270 vIap?
declared: "Both these and those are the words of w"1 MAT NNAT UYL I VI
the Living God," why was the halacha established w"1 MaT ' TNY XR TIV X1
to follow the opinion of Hillel? It is because the N'NY M NIYY DNIXRD [NNAT?
students of Hillel were kind and gracious. They 71N NN7WI NDI0A 1IANT WX
taught their own ideas as well as the ideas from the n"a1 [*7019 'knY N2 NN
students of Shammai. Not only for this reason, but ["'wOn
they went so far as to teach Shammai's opinions
first.

1. What does it mean for both to be “words of the living God”’?
2. If so, why is halakha decided like one of them?
3. What is gained by deciding the halakha is like one of them? What is lost?

TEXT #4: Pirkei Avot 5:7 TN NIAN Mwn
(7) Seven things are [found] in an unformed person nyavl 022 02T nvaY (1)
and seven in a wise person. A wise person does not "0 1192 12TN 'K DON .DON2
speak in front of someone who is greater than him in 111021 NNONA 19N 71T) MDY
wisdom or in number; and he does not interrupt the i2'N1,iN2N 2T 3N 0101 'Kl
words of his fellow; and is not impulsive in 2'wini Y2 7XIY ,anY 7000
answering; and he asks to the point and answers as [IUKRY [iURD 7V niNl ,Nd702
is proper; and he speaks to the first [point] first and N‘?g;j nn 7u1 LNk [iNNX 71
the last [point] last; and about that which he has not v NTind 'RYNY X7 iR Ny
heard [anything], says, "l have not heard [anything]"; 0722 |0'917N1 .NNXD

and he concedes to the truth. And their opposites
[are the case] with an unformed person.

1. Do you agree with this advice?

2. How do you understand "he speaks about the first first, and the last last?"

3. Think about everything you've learned thus far this evening (and in your
life) about civil discourse. How might you translate this list into an
instruction manual for civil discourse? What words of wisdom might you
add to this list? Remove/change?
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